MARIANGELA D’ONZA CHIODO-EMANUELA PANATTONI 


KUDDA-RAJAN AND ALLIED TERMS: 
A SET OF DRAVIDIAN LOAN-WORDS IN PALI * 


In the Pali-English Dictionary (PED) the word kutta-rajan — to be 
found under the entry kutta? — is given the meaning « subordinate 
prince, wattle and daub prince ». Nevertheless the PED considers also 
a possible variant spelling kudda-rajan and favours in this case a con- 
nection of it with the entry kudda «a wall built of wattle and daub », 
But PED’s treatment does not seem on the whole satisfactory as it 
proposes different etymologies for the same term, which is unnecessarily 
entered in separate items. Besides there is no clear distinction between 
the two entries and their origin and form. In our opinion, the PED is 
inconsistent in regarding the origin of kutta? as doubtful and in assuming 
it, at the same time, essentially as a variant form of kudda, which is 
connected with ksud-. Moreover the same or very similar meaning is 
ascribed to both entries. 

We propose now to offer a different etymology common to both and 
wish first of all to reconsider the translation given by the PED and most 
scholars. The compound kudda-rajan will be examined in consequence. 

Let us go into details. It is possible from the following contexts to 
gain some idea of the use of kudda as a simplex which, in our opinion, 
does not mean but « wall » and precisely « surrounding wall », The pass- 
ages are as follows: 


Vin. II, 105 ... kudde kayam ugghamsenti...'. 
Vin, II, 117... kudde pi thambe pi kathinam ussdpetva...?. 


* In the present paper Prof. D’Onza Chiodo is to be held responsible for 
pp. 147-154, and Prof. Panattoni for pp. 155-162. 

1, See translations in Vinaya Texts, III, p. 67; The Book of the Discipline, 
part 5, p. 142. 

2. See translations in Vinaya Texts, Ill, p. 98; The Book of the Discipline, 
part 5, p. 161. 











Vin. Il, 133 ...nakham chindanti kudde} pi nighamsanii...* 

Vin. Il, 159 ..cikkhallam madditva itthakayo cinitva kudde ut- 
thapesi... 5. 

Vin. Ill, 65 ...attano vihdrassa kuddam upatthambhesi...°. 

Vin. Ill, 188 ...paticchannam nima dGsanam kuddena va kava- 
tend... 7. 
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"In all these contexts the rendering of kudda as «wattle and daub 


wall»8 is to be regarded as unnecessary, because there is nothing to 
indicate this peculiar meaning instead of the simpler one which is, for 
instance, mostly adopted in the translations of the following passages: 


Vin. Il, 172 ...kuddalepanamattena pi navakammam deniti...°. 

Vin. III, 81 ...bhikkhii viharassa kuddam utthapenti...™. 

SN. II, 99 ...kuddafice"™ nissaya tittheyya ye kuddanissita pana 
te nam khaddeyyum... 

Vin. IV, 266 “. kiddo vidina tayo kudda itthaka-kuddo sila-kuddo 
daru-kuddo... 8, 


In the last passage, in particular, the context makes it fairly clear 
that kudda denotes merely «a wall», since three different kinds of it 
are mentioned (wall of bricks, wall of stones, wall of wood) ™. 

In the Buddhavamsa the word occurs in its twofold reading and in 
its unquestionably non-specific meaning: 


BV. 12... kudda kavdata seid... 
BV. 36... kuttakavata bhitti... 


3. vv.ll. AC kutte, B kuddena. We may note here that the PED is wrong in 
stating kutta to be present only in compounds. 

4. See translations in Vinaya Texts, III, p. 137; The Book of the Discipline, 
part 5, p. 185. 

5. See translations in Vinaya Texts, III, p. 190; The Book of the Discipline, 
part 5, p. 223. : 

6. See The Book of the Discipline, part 1, p. 109. 

7. Similar passages in Vin. III, 192; IV, 96, 269, 270. See The Book of the 
Discipline, part 1, p. 332. 

8. Cp. Horner's translations in The Book of the Discipline, part 1, p. 332; 
part 5, pp. 185 and 223. 

9. See translations in Vinaya Texts, III, p. 213; The Book of the Discipline, 
part 5, p. 241. 

10. See translation in The Book of the Discipline, part 1, p. 140 and n. 2. 

11. vv.il. B. kutta’, C kuta’. 

‘12. See translation in The Book of the Kindred Sayings, Il, p. 79. 

13. See translation in The Book of the Discipline, part 3, p. 258. 

14. Mention may be made in this connexion of another term, pdkdra, denoting 
a fence or a rampart in general, for which the same three kinds of building materials 
are mentioned; cp. Vin. II, 121. 
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Instances of the same general meaning are also supplied by some 
passages where the diminutive form kuddaka is found: 


Vin. II, 152 Anujandmi... addhakuddakan ti. Addhakuddaka uparito 
olokenti ©. , 
Ja. 1, 92,24 .. ekakuddaka dvikuddaka... *, 


Other examples in which kudda occurs as an element of a compound 
provide further information about the literal meaning of the word: 


Vin. II, 120... jantagharassa kuddapddo jirati...", 
Vin. II, 152... vihdrassa kuddapado jirati... viharassa kuddo ovas- 
Sati... 38, 


Most of the translations (where kudda-pada is rendered as « the 
lower part of the lath and plaster wall ») ” must be regarded as having 
been altered by the connection with a questionable etymology — as will 
be illustrated later on — according to which the rather general signifi- 
cance of the word has once more been improperly enriched with descrip- 
tive details, The next passages are worth quoting in this connection: 


Vin. IV, 265, 11. ... tirokudde chaddenti... , 
Vin. IV, 265, 33... tirokudde va tiropakare va... ”. 


Vin. IV, 266 .. tirokudde’ti kuddassa parato...%. 

AN. IV, 55 ... tirokuddam™ va tiropakaram vd...%, 

DN. I, 78 .. avibhadvam tirobhavam tirokuddam tiropaka- 
ram... %, 


Ja. IV, 411, 6* Tirokuddam™” tiroselam samatiggayha... 8. 


15. See translations in Vinaya Texts, III, p. 173; The Book of the Discipline, 
part 5, p. 213. 

16. PED: «having single or double walls ». 

17. See translations in Vinaya Texts, III, p. 107 and n. 1; The Book of the 
Discipline, part 5, p. 165 and n. 12. 

18. See translations in Vinaya Texts, III, p. 174; The Book of the Discipline, 
part 5, p. 214. 

19. E.g. Horner’s translation in The Book of the Discipline, part 5, p. 165; 
Rhys Davids and Oldenberg’s translations in Vinaya Texts, III, pp. 107 and 174. 

20. Buddhaghosa’s commentary to the last passage gives bhitti as a synonym of 
kutta. Cp. Vin. II, 321. 

21. A similar passage in Vin. IV, 265, 27. Cp. The Book of the Discipline, 
part 3, p. 257. 

22. Cp. op. cit., part 3, p. 258. 

23. Cp. op. cit., part 3, p. 258. 

24. vl. MPh. kutarm or kuttam. 

25. See translation in The Book of the Gradual Sayings, IV, p. 31. 

26. See translation in Dialogues of the Buddha, I, p. 88. Similar passages in 
DN. I, 212; III, 112; MN. I, 34, 69, 494; II, 18; III, 11, 98; SN. II, 121, 212 vl. B 
*kutanr); V, 264 (v.l. B *kutam), 274, 275; AN. I, 170, 255; III, 17, 280; V, 199; Patis 
111, 207, 208, 227. In this connexion Visi 332 (Harvard Oriental Series, 41) explains 
kudda as geha-bhittiya adhivacanam. 

27. v.l. B® -kutanz. 

28, Cp. translation in The Jataka, VI, p. 256. The same verse in Ja. IV, 412, 1*. 
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Ja. IV, 470, 25* Tirokuddamhi gayitva...™. 


Khp. 6 Tirokuddesu titthantt... 

Py. 4-5 Tirokuddesu titthanii... 

Ja. Ti, 431, 10 .. So anatho hutva parakuddam* nissadya, kalam 
akasi*. 


As regards parakuddam nissdya in the last quotation, PED’s attempt 
to interpret it as « near another man’s wall » seems to be very question- 
from the fact that the commentary to Ja. IV, 411, 6, quoted above, gives 
for this expression. A better idea of its meaning can perhaps be got 
from the fact that the commentary to Ja. IV, 411, 6, quoted above, gives 
parakuddam as an equivalent of tirokuddam 33, Moreover the commen- 
tary to Khp. 6 explains tirokuddad as kuddadnam parabhaga* and the 
commentary to PV. 4-5 as kuddanam parato *. 

A passage in DhA. I, 405, 22 ff. reads: 


... parakudde va parasele va paracakkavdle vd pana nisida... *, 


The combination of all these elements would seem to indicate fairly 
clearly that parakuddam nissdya means « close to the outer part of the 
wall» and no more. Let us consider now the following passage: 


Vin. II, 15. ... aftfiataram kuddamiillam nissaya paribhufijati..*. 


Horner translates: « [S.] was eating... in the room provided for the 
purpose » 8, This peculiar rendering is explained by Horner herself: 
she remarks that in VA. 209 kudda-miila is explained as « seats prepared 
in special rooms in the houses of the large householders where those 
going for alms sat down and ate the gruel offered to them »®. On the 
contrary, the PED gives, in this precise connection, a separate entry 
for kudda-miila and proposes the quite unsuitable rendering «a sort 
of root », which cannot possibly be guessed from the context. Moreover 


29. Cp. translation in The Jataka, IV, p. 292; Ct. 472, 8: ... tirokuddamhiti 
sayanagabbhakuddassa bahi. 

30. vv.ll. Bi -kutam, B* -kuttam, S kuddham(?). 

31. Cp. translation in The Jataka, II, p. 294. The same passage in Ja., II, 432, 10. 

32. R. Chalmers translates: « The fellow was helpless, and fell down by a side 
wall and died ». 

33. Ct. IV, 411, 11’ ff. 

34. KhpA. 206: tirokudda ti kudddnam parabhaga vuccanti. 

35. PvA. 24. 
, = Burlingame translates: « You may sit... beyond a wall» (Buddhist Legends, 
Il, p. 74). 

37. An analogous passage in Vin. III, 16. 

38. See translation in The Book of the Discipline, part 1, p. 27. The same passage 
in SN. III, 238 (v.L. B kutta-). 

39. Op. cit., p. 27, n. 5. 
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the same compound occurs in other passages where there is no trace 
of the meaning given by the PED: 


Thag. 1056... kuddamiilai® ca nissaya Glopan tam abhufijisam...* 


Mrs. Rhys Davids translates: «leaning against a wall I ate my 
share » %, Much more close is, in our opinion, Norman’s rendering: « near 
the foot of a wall I ate my portion »*. Besides in the ThagA the com- 
mentator Dhammapala seems to be consistent in explaining kudda- 
miilam nissa@ya as ghara-bhitti-samipe nisiditva, where the equation 
kudda= bhitti provides a further evidence of the general meaning of the 
word in question. 

A special case in which kudda occurs as a simplex is found in: 


MN. Il, 62. ... Ratthapdlo... afifiataram kuddam®* nissadya paribhu- 
fijati*. 


Horner’s rendering is: « R. was eating... in a room provided for the 
purpose » “, Not even here the context is such as to allow this specific 
meaning to be deduced, but Horner’s translation is clearly based on the 
varia lectio, the parallel passages quoted above and their commentaries. 

Our concern now is with a more detailed treatment of a passage 
which illustrates the use of kudda in a compound the translators have 
rendered somewhat inaccurately. The passage in DN. II, 146 is well- 
known: 


Ma bhante Bhagava imasmim kudda-nagarake™ ujjangala-nagarake 
saikha-nagarake parinibbdyatu *, 


T.W. Rhys Davids translates: « Let not the Blessed One die in this 
little wattel and daub town, in this town in the midst of the jungle, 
in this branch township» ”. It is to be observed that he is rather hesitant 
about the meaning of kudda-nagaraka: he is inclined to desagree with 
Buddhaghosa’s Sumangalavilasini® according to which kudda should 


40. vv.ll. A kuttamiilam, C kattham’, B kattum’. 

41. The same verse in Miln. 395, for which see Horner, Milinda’s Questions, II, 
p. 272, n. 3: «sitting near a wall of a large house used as a place where recluses 
could eat their meals ». 

42. Cp. translation in Psalms of the Early Buddhists, II, p. 362. 

43. Cp. The Elders’ Verses, I, p. 97. 

44, v.l. B™ kuttamiilam. 

45. A similar passage in SN. 238, with a v.l. B kutta(or kuttu?)miilam. Wood- 
ward translates: «leaning against a certain wall» (The Book of the Kindred 
Sayings, III, p. 190). 

46. Cp. The Middle Length Sayings, II, p. 256. 

47, vv.ll. S* kuddha; B™ K khuddaka. 

48. The same passage in DN. II, 169; quoted in Ja. I, 391, 26, 29, where the 
form khuddaka only occurs. 

49. Cp. Buddhist Suttas, p. 99. 

50. Kudda-nagarake ti patiriipake sambadhe Pe See ae ujjarigala-naga- 
rake ti visama-nagarake., 
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be merely an old and unusual form for ksudra and the Burmese cor- 
rection into khudda unnecessary. On the contrary he thinks it is more 
likely to be the same as Skr. kudya meaning « a wall built of mud and 
Sticks » 5, 

We propose now to offer a different explanation of the compound. 
Rhys Davids interpretation does not seem adequate to the text; in fact 


Davids proposes too narrow a sphere of meaning to apply to the word. 
A simpler interpretation of kudda-nagaraka is, in our opinion, preferable. 
Not even in this context, indeed, there is any reason for developing a 
particular sense from the general one, as elicited from the manifold 
passages quoted above. Now, if it is conceded that the primary and main 
meaning « wall» is to be sought in the word kudda, a considerable 
change of rendering must be proposed here. That is to say the compound 
should denote a walled nagaraka, a little town provided with walls. This 
interpretation may be supported by further evidence. It is interesting 


-to note-that both.the-other-two-words,.ujjarigala.and.sakhd,.which. are. 


combined, like kudda, with the term nagaraka, specify different types 
of defences the town was provided with. Hence, if two of the words 
occurring together with nagaraka mean some sort of defence, it is 
quite reasonable that kudda also means something of the same kind. 
Besides we may assert that any alternative explanation of kudda by 
means of adjectives like khuddaka or khudda* is rather improbable, 
because that element, as well as the other two, is a substantive with an 
attributive function: in this case a gramatical affinity can be supposed 
in addition to the semantic relationship. Therefore most of the transla- 
tions of the passage in question are to be rejected, as they apply a 
depreciatory connotation to the nouns qualifying nagaraka and put only 
them in sharp contrast with the word mahdnagara occurring later on 
in the text. On the contrary, we suggest that nagaraka, used as dim- 
inutive of nagara in the meaning « small town », is the only term to be 
opposed to mahdnagara in the meaning « big town ». Our theory seems 
to be further strengthened when we look at the word nagara in itself, 
which, as Narendra Wagle has pointed out, in some cases clearly means 
a fortress rather than a city 8. Kusinara in particular was a town with 
a fort or a fortified enclosure. In DN. II, 170 the Buddha himself narrates 
the former glory of Kusavati, which was surrounded by seven ramparts 


51. Cp. Buddhist Suttas, p. 99, n. 

52. So in the paccupannavatthu of Ja. I, 391, 26, 29, the only form khuddaka 
is perhaps to be regarded as a lectio facilior of the word kudda. As to khuddaka- 
rajan occurring in Ja. V, 37, 26-27, together with mahd-radjan, it does not indicate 
«an inferior king», as in PED’s rendering, but simply a kind of kidney beans! 
Cp. Francis’ translation in The Jataka, V, p. 21. 

53. Cp. N. Wace, Society at the Time of the Buddha, Bombay, 1966, pp. 24 ff. 
Such fortresses are described in DN. II, 83, AN. V, 194-95. 


_a-survey-- of the-whole_material,_ as_observed_above, shows that Rhys... 
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(sattahi pakdrehi parikkhitta ahosi)*. Confirmation comes from the 
Tibetan version of the same episode, which introduces the term mkhar 
« fort » in the description of Kusinaéra®. The corresponding passage of 
the Sanskrit version has been reconstructed: 


.. ku[nagarake kumjakalake kotte §akhana]garake... (MPS, 33, 2) % 


with the insertion of the word kotta «fortress, stronghold », that is 
parallel to the above mentioned mkhar of the Tibetan text. 

We now turn to the starting point of our discussion, the compound 
kudda-rajan, the meaning of which may be more precisely determined 
by all the evidence till now produced. Other individual passages may be 
quoted to confirm a particular connotation of kudda-rajan and to show 
that by this term the Pali texts understood something rather different 
from the renderings given by the translators and by the PED. In fact 
PED’s « subordinate prince » seems to be closely associated with the 
depreciative meaning « wattle and daub prince» which springs from 
the aforesaid misinterpretation of the element kudda; that is to say 
kudda-riijan comes to bear an odd resemblance to the so-called King 
Log, or Giusti’s Re Travicello. The following may serve as illustrations: 


SN. III, 156... ye keci kuddarajano™ sabbe ti rafifio cakkavattissa 
anuyanta bhavanti. 


F.L. Woodward translates: « just as all petty princes whatsoever 
are subject to a universal monarch » 8, The same phrase occurs in SN. 
V, 44, with an unusual varia lectio®, and in AN. V, 22; in both cases 
the compound is rendered by Woodward as « petty princes » %, 

Another relevant passage is Ja. V, 102, 24*: 


» ratthasmim kuddarajassa® bahu adhammiko jano... ®. 


H. T. Francis translates: « Lewd folks abound within the realm, when 
evil kings bear sway » , 


54. Cp. B.C. Law, Historical Geography of Ancient India, Delhi, 1974, p. 103. 

55. Cp. E. Watpscumipt, Das Mahdaparinirvanasittra, Berlin, 1950, p. 305. 

56. Op. cit., p. 304 ff A similar passage in MPS. 33. On this subject see also 
A. Bareau, Recherches sur la biographie du Buddha dans les Siitrapitaka et les 
Vinayapitaka anciens, II, Paris, 1971, p. 75; J. Przytusxi, Le Parinirvadna et les fu- 
nerailles du Buddha, in « Journal Asiatique », 1918-20, pp. 

57. vv.ll. SI khuddha’, B kuttarajdne. 

58. The Book of the Kindred Sayings, III, p. 133. 

59. v.l. S1-3 kujja’. The Commentary explains kutta- as kudda-, which, in Wood- 
ward’s opinion, refers to a preferable reading khudda. See op. cit., V, p. 35, n. 3. 

60. vv.il. M.Ph. kuta’, Mg. (Com.) kuddaka’. 

ee See F.L. Woopwarp, op. cit., V, p. 35 and The Book of the Gradual Sayings, 
V, p. 17. 

62. vv.ll, B* kuta-, B* kiita-. 

63. The same verse in Ja. 104, 5*, 27* (v.1. B* kuta-); 105, 24* (v.l. Bé kuta-); 106, 
20* (v.L. B* kuta-). 

64, The Jataka, V, p. 56. 
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Here the. translator’s rendering of kudda-rajan is clearly based on 
the commentary which, in supplying ad hoc a meaning suitable to the 
context, explains the compound as pdpa-rajan®. This has induced the 
translator to render kudda-rajan as « evil king ». But, though his inter- 
pretation seems adequately to suit the implicit sense of the passage, the 
literal meaning of the context here is different. The verse refers to 


_vassals, or minor kings, or subordinated princes, which in the aforesaid 


examples are mentioned in connection with and in contradistinction 
from a cakkavattin and in this case a dhammika rajan. As things are 
and since there is no trace of an intrinsic depreciatory significance in 
the word kudda, as we have tried to demonstrate, it is most likely that 
also here the compound is used literally in the sense of the Reevious 
quotations. 


On. the other hand, it is worth while looking at the seeretagidiie 
kotta-rajan (or kota®, or. kodda’) well attested in Buddhist Sanskrit and 
always used in the meaning « commander of a fort, fort-ruler ». It some- 
times clearly indicates.a.chief ofa minor..and.independent potentate; 
in other cases one of the king’s retinue or at least a direct dependent 
of his, apparently an officer. As we intend to bring out the full relevance 
of this particular problem. at a later date, we will not pursue here the 
investigation of all te context in which kotta-rajan occurs and where 
it is possible to take the word as meaning « vassal prince ». We merely 
refer, for the present, to the very exhaustive treatment of the term in 
Edgerton’s Buddhist Hybrid Sanskrit Dictionary ©. We will only observe 
here the fairly interesting political attitude of the compiler of the Gan- 
datindu-jataka, who implicitly identifies a vassal with an adhammika 
king. In fact he associates the concept of unrighteous rule with the idea 
of a subordinate king, that is to say, a mere vassal cannot be a dham- 
mika rajan. To this particular subject we shall return later”. 

Turning again to the passage of SN. III, 156 quoted above, it must 
be noticed that there are two parallel phrases: 


MN. III, 173... patirajano... rafivio cakkavattissa anuyutta bhavanti. 
Sn. 553 .. bhoja-rajano anuyuttaé bhavanii... ® 


whence we can deduce that the three compounds kudda-rajan, bhoja- 
rajan and pati-rdjan have the same or very similar meaning, as they 
appear in an identical context. 

To return to the etymological question which has been till now 
left undiscussed: the connexion with ksud- proposed by the PED which 
must be regarded as far from certain. Apart from the fact that the 
meaning of this root does not agree with the meaning of kudda, as 


65. Ja. V, 103, 3’. 

66. Cp. F. Engerton, Buddhist Hybrid Sanskrit Dictionary, Delhi, 1970, sub voce. 
67. See n. 79 below. 

68. An identical verse in Th. 823. 
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elicited from the manifold passages quoted above, there is no example 
to support the phonetic change of ks to k in initial position ®. Geiger 
distinguishes kudda « wall», which he connects with Skt. kudya, from 
a kudda « small» which he identifies with khudda = Skt. ksudra and 
explains its de-aspiration as unetymological”™. Pischel equates kudda 
to Skt. kudya™. Turner’s etymological connexion do not seem satisfac- 
tory, mostly as regards his separated treatments’ of the compounds”, 

On the contrary we propose to provide a Dravidian etymology which 
seems much more satisfactory both from the phonetic and the semantic 
point of view. In the first place we will present a Dravidian root which 
seems to have a particular weight since it has a very extensive series 
of derivatives in most languages of that family: 


Ta. kuta « curved, bent», kutakkam «bend, curve, crookedness », 
kutakki « that which is crooked », kutankar « hut, cottage », kutan- 
tam « rotundity, anything round », kutantai « curve », kutam « house, 
hall, town, village, globe, sphericity », kutampai « nest, egg », kutavu 
«to be crooked, bent, curved» (n.) « bend, curve», kuta « bend, 
curve, cavity, hollow », kuti « family, house, home, mansion, town, 
village », kutikai «hut, temple», kutical «hut», kuticai, kutifiai 
«small hut, cottage, village », kutil «hut, shed, movable conoidal 
roof, abode, dwelling place », kutilam « bend, crook, curve, flexure, 
circle, roundness », kutiran1 « hut, cottage », kiitam «cow-stall, house, 
hall, open room, temple tower, palace tower », kiitaram « tent, pavil- 
ion, conical covering for a bed», kiitu « nest, cage, receptacle for 
grain, sheath, cocoon, shell, envelope, dome, cupola », kofu « curved, 
bent, crooked », kotumai « crookedness, obliquity, flexure », kotku 
« to whirl round, move in an orbit, revolve, roam, wander », kotta- 
kam, kottakai «shed, cow-stall, marriage-pandal», kottakaram 
« store-room, granary », kottati, kottarai « room, store-room, cattle- 
shed, prisoner’s cell», kottam «cattle-shed, cow-stall», kottdram 
«granary, palace», kotti « gate», kofttil « cow-stall, shed, hut», 
kottu « granary », kottai « large rounded form, rolls of cotton pre- 
pared for spinning, small round pillow », kotpu « whirling, revolving, 
curve, bend, circle, circuit, circular movement, tower», kdtam 
«curve, border, limit, hut, stronghold, fortress », k6étal « bending, 
curving », kdtu «to bend, be crooked, deviate », (n.) « crookedness, 
obliquity, flexure, coil of hair, line, diagram, figure, as a square, 
circle etc., ridge, border, limit, room, stronghold, fortified place », 


69. Unetymological de-aspiration of this sound-group in medial position appears 
in the form ikka (for *ikkha), corresponding to Skt. rksa, of which the regular 
representation is however accha. Cp. Ja. VI, 538, 1* (ct. = accha). 

70. Cp. W. Geicer, Pali Literature and Language, Delhi, 1968’, pp. 96 and 105. 

oe Cp. R. PiscHeL, Comparative Grammar of the Prakrit Language, Delhi, 1965, 
p. i 

72. Cp. R.L. Turner, A Comparative Dictionary of the Indo-Aryan Languages, 

London, 1966, nos, 3237, 3238, 3251, 3252. 
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koti « bend, curve, limit, bounds », kéttam « bend, curve, crooked- 
ness, line, figure, diagram, room, enclosure, garden, temple, prison, 
town, city, district, province», kdttu «to bend, crook, cause to 
stoop », kdttai « fort, castle, stronghold, fortified town, halo ». 

Ma. kuti « house, hut », kutifif#il « hut, thatch », kutil « hut », kuti- 
lam, « crooked, tortuous », kutiram «hut», kita «hut», kitdram 
«tent, camp », kiitu « nest, receptacle, store-house », kottdram, kot- 





house, barn », k6tuka « to be crooked, twisted, awry, warp », k6ttuka 
«to bend», k6ttam’« crookedness, distortion», k6ttal « what is 
crooked, turn, way of escape », k6tu « fort », kdtta « fort, residence ». 
Ka. kudu, kuda, kudi « state of being crooked, hooked or tortuous », 
kottage, kotige, kottige « stall, outhouse, barn, room », kéte « fort, 
rampart», gudasu «anything round», giidara, gudare, gunddra «tent», 
gudi «circle, halo, house, temple», gudil, gudalu, gudisalu, gudasalu, 
gudasala etc. « hut with a thatched roof», guddu, guddi « eyeball, 
egg », gidu « nest, cage, pit of the stomach », gode « wall». _ 

Te. kotika «hamlet, small village», kOta «fort», kottdmu «stable 
for cattle or horses », kottadyi « thatched shed », kodavali, kodvali, 
kodali, kodéli «sickle», giidadramu, gudadru «tent», gudi «halo 
round the sun or moon, temple», gudise « hut, cottage, hovel », 
giidu «nest, cage, sheath», gudusu «circle, round», g(r)uddu 
«eyeball, egg», godda « cylindrical stone », gdda « wall», gddi-vadu 
« to bend », gddi-vettu « to bend ». 

To. kury «temple», kus «room», kid « nest », kwat « bungalow », 
kwir f6l « billhook », kwir magoy « elbow », kwis « shed for small 
calves ». 

Ko. kudl «front room of house», kurjl « shed, bathroom », kurl 
« hut », kdt « castle, palatial mansion », k6nd « bend », k6nt gir « rain- 
bow », gury « temple », gir (obl. gif-) « nest, large hollow, belly », 
gor (obl. gét-) « wall ». 

Kod. kudi «family of servants living in one hut», kotti « shed », 
kotti katti « billhook », kéte « palace », gudi « nest, pen ». 

Tu. kotya « shed, stall», kotta « hut, dwellings of Koragars », kété 
«fort», guddra «tent», gudi « small pagoda or shrine», gudisalu, 
gudisilu, gudsilu, gudicilu «hut, shed», gudke «crooked man», 
giidu « nest, cocoon, cage », g6dé « wall ». 

Kol. kodval, korva « sickle », korka, korka& « cow-shed », gudi « tem- 
ple », goda « wall ». 

Pa. kiidangey « elbow», kodka «billhook », gudi «temple, village 
resthouse », gilda « nest ». 

Nk. korka « cow-shed », korval « sickle ». 

Ga. (Oll.): kondke « billhook », gudi « temple », giide « nest ». 
Konda: gudu «egg», velgu goda, madru géda « compound wall ». 
Kui: kiyenji « cage», kondori, kondoni « bent, winding, zigzag », 
kénda «to curl, be curly, bent, twisted», gudi « central room of 


- taka@ram « stable, outhouse, palace, etc. », koitil « cow-house, shed, = 
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house, living room », gétori, gdtoni « hooked, bent like a hook ». 
Br.: kond6é « bent double ». 

Go.: kunamkai, kunagay « elbow », kota, kotam « cow-shed », kotka 
«shed », gudi, guddi, guri « temple », giida « nest ». 

Malt.: kota « hamlet » %, 

Kuwi: kida « cage ». 


In dealing with these words mention may also be made of other 
series of Dravidian words which present a semantic affinity with them 
and are characterized by the internal consonants -r- and -t- (simple or 
geminate) instead of -t- or -tf-. This being the case, it seems possible to 
connect these sets of words with those quoted above. The various forms 
point to an alternation -tt- / -rr- / -tt- (or -t- / -r- / -t-) to which we have 
already briefly drawn attention elsewhere”: 


1) Ta. kurantu «to be crooked or bent, be convulsed, have spasm, 
coil up as a reptile », kuricci « hamlet, village, small town », kurum- 
pan «mischief-maker », kurumpar « petty chieftains», kurumpu 
« village, town, stronghold, fort, petty chieftains, wickedness, 
mischief », kuruppu «chief», kiirram « division of a country in 
ancient times », kdrai « defect, blemish, hole, cavity, hollow as in 
a tooth ». 

Ma. kuruppu «fort, manor», kurumpu « haughtiness, insolence ». 
Ka. kurike « village », kurumba «man belonging to a fort », “u- 
rumpu, kurumpi « stubbornness, foolishness ». 


2). Ta. kutampai « ear-rings, rolls of palmyra leaves or cloths worn 
in the ear-lobe to widen the perforation », kutir « circular earthen 
receptacle for storing grain», kotumpu « coco-nut fibre or husk », 
kottam (or korram)™ «limit, boundary », kottalam « bastion, part 
of a rampart », k6ttai « cariousness, defect, incormpleteness, blemish, 
fibrous rising on cloth, scab, scale», kétam «fault», kétu « devi- 
ation, deflection, fault, blemish, defect, error, empty kernels of grain, 
fibre, covering, capsule, pod ». 

Ma. kutir « small mounds of earth in ricefields », kotumpu, kotumpil 
« husk of corn, covering of coco-nut blossoms », kottalam, kontalam 
« bulwark, bastion ». 


73. Br. kudi, kuddi « hut, small house » is reborrowed from Indo-Aryan, as also 
are Kur. kuryd « small shed or outhouse » and Malt. kurya « hut ». Cp. T. Burrow, 
Dravidian Studies III, in « Bulletin of the School of Oriental and African Studies » 
(BSOAS), XI, 1943-46, p. 137. 

74. Cp. M. D’ONza Cutopo-E. PANATTONI, On a rare word in P&li and its Dravidian 
etymology, in «Rtam», 1980, pp. 811-818. A consideration of several Dravidian 
series of words points to an alternation -ff- / -rr- / -tt- (or -t- / -r- / -t-) on the 
part of the consonant group. As a consequence, these series, each joined by a 
common meaning, may be regarded as etymologically connected. 

75. Cp. M. WinsLow, A Comprehensive Tamil and English Dictionary of High 
and Low Tamil, Madras, 1862, sub voce kottam. 
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Ka. kudir «receptacle for grain, granary», kottala, kottala « bul- 


wark, bastion ». 

Te. krottalamu, k(r)ottadamu « bastion ». 

Tu. kottala, kottala « bulwark, bastion », kodumbu, kudumbu « cym- 
biform sheath of a bunch of coco-nuts ». 


In the second place we may note three other series of Dravidian 


“words which show a close phonetic and semantic similarity with those 

listed above and present the same phenomenon of alternation. If we 
consider their initial consonant c- as an instance of a recognized fluctu- 
ation of the initial k-%, then we may posit a common origin for them 
and all the terms previously taken into consideration. 


1) 


Ta. cittakam, ciita « bracelet », ciitu «to become bent or warped, 
surround, envelope, wear», ciittu «to adorn, as with garlands, 
« chain-ornaments, wear», (n.) « casemate in a fortress », coti « to 
shrink », cottu « defect, blemish, insinuation », cottai « crookedness, 
bend, crooked club or sword, dent, excavation, furrow, ‘cavity », 
cotta « club with a curved end ». 

Ma. cattu « lameness », catattuka « to limp », cotta « crooked sword ». 
Ka. cotta, cotti, cottu, sotta, sottu « crookedness, crooked », siidaga, 
stidiga « bracelet ». 

Te. siidigamu «bracelet », cotta, sotta «lame, crippled, crooked, 


_ withered », (n.) «lameness, crookedness, dent, depression, dimple, 


2) 


small pit or hollow», soddu « defect, fault, blame, imputation ». 
Tu. ciida, ciidaga « bracelet », cotta, cottu, cotte « handless, maimed 
or deformed in the hand ». 

Ga. (Oll.): sotatond (m.), sotite (f. and n.) «lame». 

Pe. cota « lame ». 

Konda: sota « deformed man ». 


‘Kuwi: s6ti, sotta, soto, sota « lame ». 


Ta. curru «to revolve, circulate, turn around, whirl, wind about, 
spin, take a circuitous course, wander about, move here and there, 
be coiled, lie encircling; go round, circle, enwrap, entwine, embrace, 
encompass, surround, wear round, coil up, roll up, circumvent », 
(n.) «moving round, revolving, passing round in an orbit, rolling, 
circumference, bounding space, circuit, compass, roundabout way, 
periphery, limit, surroundings, regions on the border, coil, roll, 
envelope, surrounding wall, fortification »”, ciiru «to sorround, 
encompass », cirai, ciirdvali, ciirdvari « whirlwind ». , 


76. Cp. T. P. MEENAKSHISUNDARAN, A History of Tamil Language, Poona, 1965, p. 26; 


K. Zvevesit, Dravidian Comparative Phonology, The Hague, 1970, p. 90. 


77. In particular the following compounds may be noted: curru-c-cuvar curraral 


« surrounding wall», curru-matil « surrounding wall» and also « tower, fortress », 
and curru-k-k6ftai « circular fortification ». 
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Ma.: cura « circle, coil », curappu « tortuosity », curayuka «to tur 
round, wriggle », curekka « to roll up, wind up, tie round », curram 
«what is round about», curru « what is circular, circumference, 
ring », curruka « to be about, go about, roll round, wrap, put on », 
corra « worm-eaten, as sugar cane, etc. ». 

Ka. cutta, cutti « a thing rolled up », suttal « round about, state of 
being round about », suttisu «to cause to go round, etc.», suttu 
«to surround, encompass, wrap round, wind, roll up, go round, 
circumambulate », (n.) « that surrounds, enclosure, state of being 
enclosed, circumference, compass, coil, coiled ring, walk round, 
turn » suttuvike « turning round, etc. ». ; 

Te. cuft « roll, coil, ring », cuttu « to roll, pass round, wrap, wind, 
encircle, encompass, go round, circumambulate », (n.) « round, cir- 
cuit, going round, ring, roundabout », (adv.) « all-around, on all 
sides ». 

Ko. cut- « to wander, wrap around, coil, twirl ». 

To. tiit- «te wander around, wind, whirl, wear », tudpy « circle, 
round place ». 

Kod. cutt- «to wind around, wander about ». 

Tu. sutta « circumference, circuit », suttdvuni «to cause to wind », 
suttuni « to wind, roll, wrap, surround », sunduni « to wind, roll », 
tuttu « dressing », tuttuni «to dress, wear, clothe ». 

Kol. suf « to wind » (< Te.). 

Nk. sutt « to wind ». 

Pa. cuti- « to wind round ». 

Ga. cutt- « to roll up ». 

Kuwi: séitali « to roll up », siita# « around ». 


3) Ta. ciittai «that which is decayed, as tooth, fruits, etc.», cotti 
« lameness, crippledom, deformity », cottai « defect as in limbs, teeth, 
fruits, etc.; being ruined in circumstances or character ». 

Ma. cotta « worm-eaten, as Sugar-cane, etc.», cotti-kai « withered 
hand ». 

Ko. cot « deep depression on the arm where rope or chain has 
been tied ». 

Ka. cotta, sotta « male with crooked, crippled limbs », cottu, sottu 
« crookedness, crooked », 


Taking into consideration the manifold senses of all the words 
listed above, we may remark an evident development of meaning from 
the basic notion of « crookedness, obliquity, bend, curve» to that of 
« stronghold, fort », passing through the intermediate semantic stages 
« line, diagram, figure as a square, circle etc.» and « wall, room, hut, 
house, town » 8. The semantic thread linking the concepts « bend, curve, 





78. Note the conceptual proximity of « enclosure » on the one hand and « peel, 
husk, scale, capsule » on the other, as the common idea of « envelope » is involved 
here. 
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crookedness », « line, figure, diagram », « enclosure, garden, room, pri- 
son, temple, town, city» and finally « district, province» is clearly 
found in the Tamil term kdttam™. This development can fairly be seen 
also in kdtu, while in k6ttai the specialized signification «fort» has 
survived at the expense of the general meaning and its connexion with 
the primary sense of the root is only shown by an intermediate «halo» ®. 


...-The--specific-notion..of_« wall »_is evidenced. only by some languages, 


namely Kannada (géde), Telugu (gdda), Kota (gor, obl. got-), Tulu (gddé), — 
Kolami (goda). Note that this particular meaning is attested in Tamil 
merely in the alternative form beginning with c-, curru. 








79. Therefore, in our opinion, the Tamil Lexicon is unconvincing in giving a 
separate entry and a different etymology for kottam in the meaning «room, 
enclosure, temple, prison, etc. ». For the sake of completeness, a further point should 
be made about kéttam and its allied term kiirram, which seem to have a particular 
weight, both from the historical and from the linguistic point of view. It is well- 
known. that in.the Cankam age the Tamil country_was divided into small adminis- 
trative units called kéttam and kérram, comparable to the districts of the present 
day. A few administrative divisions were made to meet certain military and police 
exigencies. It was on such considerations, for example, that a fort was made the 
nucleus of the division which comprised the region surrounding it. It is not possible 
to determine with absolute certainty the exact connotation of kottam and kirram. 
Nevertheless we venture to suggest that these terms, evidently connected from the 
semantic point of view, would correspond also phonetically and each of them could 
be considered as a variant of the other one. The equation is to be based on the 
Dravidian alternation to which we have already drawn attention in this paper. 
Hence there is no serious objection to them being in origin one and the same. It 
is worth while looking at certain words indicating a district, province, administrative 
division of Southern India, which, as well as kéttam and kirram, have originally 
the basic meaning « circularity, enclosure », whence « enclosure of a town or village, 
fence, wall, edge, etc». See for instance: mandala, valanddu, valita, bada, etc. If 
it is accepted that kiirram is a variant form of kéttam, there is no longer reason 
to consider further the proposal of most Tamil dictionaries to seek its origin in 
the root kuru. The Tamil kurumpu « stronghold, fort » may also be traced to the 
same root. One might see in it a semantic development parallel to that of kéttam 
and kéttai. Moreover the idea of «enclosure » is suggested also by the other 
meanings « hamlet, village, town », provided for kurumpu. In their Dravidian Ety- 
mological Dictionary Burrow and Emeneau treat in a different group of etyma 
(no. 1530) some words which, in our opinion, are closely connected with kurumpu, 
namely Ta. kurumpar and kurumpu, both in the meaning « petty chieftains », and 
Ma. kuruppu «chief ». There seems to be no formal or basic semantic reason for 
this separation, all the more that they put Ka. kurumpa «a man belonging to a 
fort» under the same entry (mo. 1542) as kurumpu_ « fort». It is interesting to 
observe in this connexion that N. Subrahmanian (Pre-Pallavan Tamil Index, Madras, 
1966, p. 307) translates kurumpu also as « jnsubordinate feudatories », whence he 
deduces the popular word for insubordination and mischief. Note also that the 
Tamil Lexicon renders kurumpinmai as « freedom from petty troublesome chieftains 
as promoting the prosperity of a state». May we postulate a corrispondence 
between these definitions and the equation kudda-rdjan = papa-rajan referred to 
above (p. 154)? On the historical questions see N. SUBRAHMANIAN, Sangam Polity, 
London, 1966, p. 113; T. V. ManaLincam, South Indian Polity, Madras, 1967, pp. 310-14; 
TV. Mawatincam, Administration and Social Life under Vijayanagar, part I, Madras, 
1969, pp. 186-87; K.A. NaLakaNnra SasirI, The Colas, Madras, 1975, p. 465. 


80. Cp. Tamil Lexicon, sub voce. 
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We may now return to the Pali word kudda above discussed and 
its compound kudda-rajan. The connexion of kudda with the aforesaid 
Dravidian forms can easily be seen when attention is drawn to their 
phonetic correspondance and, at the same time, to their almost ident- 
ical range of meaning. As previously pointed out, kudda indicates a 
surrounding or enclosure wall, a fence, a stronghold. It seems better 
hence to regard this term as being of non-Aryan origin, connected with 
the above series of Dravidian words. 

In Sanskrit too the influence of the same Dravidian root may plaus- 
ibly be found®, A certain number of Sanskrit words, which are only 
attested in the lexicographers or in late or Buddhist texts 8 may be 
traced to this source: 


kutati « to become crooked or curved, bend, curve, curl», kutika 
« bent, crooked », kutila(ka) « bent, crooked, curved, round, curled », 
kotaka « curving, bending », kufi « curve, hut, hall », kutikd, kutaka, 
kutira « hut», kutangaka, kutungaka « hut, cottage, granary, store- 
room », kutaru « tent », kota « curvature, diagram, hut, fort, strong- 
hold », kita « fort, stronghold », kotta « fort, stronghold » (with its 
already mentioned compound kotta-rajan), kottara_ « stronghold, 
fortified town », kidyd, kudyaka « wall ». 


In this series it is worth while looking in particular at kota, which 
preserves the same semantic extension observed in the Dravidian lan- 
guages. Moreover another such word needs a little further examination: 
kiidyd — the only term meaning « wall » in the list — shows the voiced 
cerebral with semi-vowel (-dy-), which appears to be an anomalous 
and peculiar feature in comparison with all the other Sanskrit words, 
where the Dravidian form of the root is retained. But this term can 
be easily explained on the assumption that the original Dravidian forms 
gave rise directly to Pali kudda, and that kiidyd is a false sanskritiza- 
tion of this, an artificial reconstruction based on the corrispondence 
-dd- = -dy- of MIA and Sanskrit, ie. the Dravidian loan-word may have 





81. Cp. R. CALDWELL, A Comparative Grammar of the Dravidian or South Indian 
Family of Languages, New Delhi, irst Indian ed. 1974, pp. 569, 570 and 617; F. Kirre, 
A Kannada-English Dictionary, Mangalore 1889, pp. XXX-XXXI, nos. 221, 222, 223, 224, 
225, 228, and p. XXXIX, no. 360; H. Gunoert, Die dravidischen Elemente im Sanskrit, 
in «Zeitschrift der Deutschen morgenlaéndischen Gesellschaft», XXIII, 1869, pp. 520-22. 
They are, however, wrong in connecting Skt. kufi and related words meaning « hut, 
house, etc.» with the Dravidian root kut «to come together, to be together ». 
Cp. also T. Burrow, Some Dravidian Words in Sanskrit, in « Transaction of the 

_Philological Society » (TPS), 1945, pp. 945; T. Burrow, Loanwords in Sanskrit, in 
TPS, 1946, p. 8; T. Burrow, Dravidian Studies iI, in BSOAS, XI, 1943-46, p. 137; 
T. Burrow, Dravidian Studies VII, in BSOAS, XII, 1948, p. 376, no. 106; A.N. UPADHYE, 
Kanarese Words in Desi Lexicons, in « Annals of the Bhandarkar Oriental Institute », 
XII, 1931, p. 281. 

82. The meaning « house» proposed for kuta in RV. 1, 46, 4, has proved on 
closer scrutiny by the Vedic scholars of the Istituto di Glottologia, University of 
Pisa, as quite improbable. 
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passed to the Sanskrit through an intermediate Pali form, as it often 
happens that a Sanskrit word goes back to a Dravidian one via Prakrit. 

In effect the same Dravidian root has originated in Pali an equally 
considerable set of derivatives, in addition to those already dealt with 
in this paper: 


kutaka « cheat », kutava « nest », kutikd « little hut », kutila « bent, 
crooked », kutilata « crookedness », kuti « hut, shed, cot, cabin » 
and its compounds, kita «falsehood, deceit», kiteyya « fraud, 
deceit », kotilla « crookedness ». 


The existence of the same root in all the Finno-Ugrian tongues 
provides additional evidence for the conclusion that it was not borrowed 
by the Dravidian languages from the Sanskrit. Compare the Finno- 
Ugrian root *kota and its derivatives ®, 

It may not be profitless to mention here an article by Przyluski, 
where he remarks that in Indonesia many names indicating inhabited 
places end in -kuta « fortress, town, village ». He produces also a list 
of Munda words that go back, in his opinion, to an old form *kdatu 
« village » and connects both these Austro-asiatic forms with a number 
of verbs meaning «to enclose, surround, fence, mostly by a wall» *. 
Contrary to what was generally accepted, Przyluski proposed these forms 
as the original ones from which Skt. kuta and allied terms are to be 
derived, but the main weight of evidence is against his hypothesis, as 
this paper has aimed to show. We should thus conclude that the Dravi- 
dian root must be regarded as native and that its derivatives have had 
a very wide currency not only in Pali and Sanskrit, but outside India 
too, in Austro-asiatic languages as far as Indonesia ®, 


83. Fi. kota « conic cooking-hut, hut, tent, womb », koti, koto « house, dwelling, 
abide », kotelo « sheath, case, envelope », kodus, kotus, kotos «hut, shed»; Kr.-Ol. 
koda «hut, womb»; Vote keta «room, kitchen»; Est. koda «hut, house, room »; 
Lv. koda « building, house »; LpN. goatte « Lappish tent, hut »; MdE. kudo M. kud 

«house, room»; Ch. kuo «Cheremis summerhut»; East. kuo «cooking-hut, 
womb»; Vty. kwa, kwaka «summerhut», -ko: vu-ko «water-mill», -ka: kor-ka 
«house»; Zyr. kola « primitive hut», -ka: ker-ka « house», -ko, -ke, -ku: vit’s-ko 
«church »; Os. Xot, kat «hut, house, tent»; Hu. hdz « house, room, abide ». Cp. 
A.J. Joxi, Uralier und Indogermanen, Helsinki, 1973, pp. 272-73; B. CoLLINDER, Fenno- 
Ugric Vocabulary, Stockholm, 1955, pp. 130-31; S.A. TyLer, Dravidian and Uralian: 
the Lexical Evidence, in « Language», 44, 1968, pp. 802 ff.; O. ScurapEer, Dravidisch 
und Uralisch, in « Zeitschrift fiir Indologie und Iranistik», 3, 1925, p. 88; R. CaLDWELL, 
op. cit., p. 569. 

84. Cp. J. Przytusxi, Noms de villes indiennes dans la Géographie de Ptolémée, 
in « Bulletin de la Societé Linguistique de Paris », 27, 1927, pp. 224-25. 

85. Cp. A. ANJANEYULU, Tamil Words in Indonesian and Malayan Larguages, in 
« Tamil Culture », IX, 1, 1961, p. 50. 


